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Abstract

his paper is Part Two of an exploration

into the contribution that the esoteric
worldview (as presented primarily through the
works of A. A. Bailey) and the integral move-
ment (as presented primarily through the work
of Ken Wilber) can make to each other.

Part One (The Integral Esoteric)* concerned
itself with the value that an integral perspective
had when applied to the esoteric communities,
their integration with each other and with the
wider field of global consciousness. Part two
addresses the contribution that the esoteric per-
spective could make to the integral model and
movement.

Introduction

One of the great advantages that the integral
movement has is that it is... well... inte-
gral. Itis essentially a contribution from the
human centre and the fact it has emerged at
this time indicates a maturing of Humanity at
least in its highest levels as it recognizes, dem-
onstrates and names—in its own language—its
divine nature. It does this through the process
of self-reflection—examining all the different
ways in which the human mind has conceived
of itself and its environment, synthesizing dif-
ferent traditions, throwing out superfluous
concepts and including the evolutionary im-
pulse itself in its worldview. Human con-
sciousness is becoming aware of itself, the way
in which it develops and the ways in which
those developments affect further develop-
ments. It is also becoming aware of its limita-
tions by realizing its relationship to that which
transcends and includes the dualistic faculty of
self-reflective consciousness—what we might
call the dimension of spirit or monad.

Many of the established spiritual traditions
have evolved via the process of revelation. An
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individual is ‘inspired’ by a deeper level of
awareness and creates a body of teaching, a
series of practices and/or the demonstration of
a new principle through their life and a new
tradition is born. These originating inspira-
tions are like fountainheads from which a line-
age flows. In the language of esotericism we
would call them secondary revelations>—that
is, revelations emerging out of the second cen-
tre—that of Hierarchy. They possess a spiri-
tual current—a flow of something numinous—
that cannot quite be grasped by the words and
practices themselves but lies ultimately beyond
them. They point towards the unchanging
world of being or spirit, while themselves act-
ing as a bridge into the world of forms or be-
coming. Precisely because they are revealed
these traditions tend to be relatively resistant to
evolutionary change. They do not ‘grow’ but
tend to be supplanted over time. The process
of evolution in the world of form works upon
them but not within them.

As Humanity becomes self-aware as a divine
centre, it is beginning to make its own con-
scious contribution to the process of building a
philosophical framework for relating the world
of becoming and the world of being. And pre-
cisely because it is the third centre and ex-
presses the evolutionary spirit of unfoldment—
its contribution will have ‘built in’ the capacity
to adapt and evolve. We see the third ray at
work in the very act of drawing together the
best and most useful perspectives of the differ-
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ent traditions and actively intelligently inte-
grating them with each other. Humanity is
beginning to develop for itself an integrative
philosophy that will enable it to continuously
refine its understanding and therefore its ca-
pacity to authentically and accurately express
the ‘whole.’

By including the insights of the great spiritual
traditions (which are primarily revealed) along
with the best insights of human intellectual and
scientific reasoning and experimentation,
(which are primarily evolved) the integral
movement could be said to be a pivotal strand
in the globally emerging bridge between the
worlds of Humanity and Hierarchy. It spans
religion and science through the realm of the
abstract mind and is making its integrative
presence felt in the worlds of mainstream
thought as well as in the realms of metaphysi-
cal inquiry.

In general the movement comes under two
types of critique. On the one hand it is said to
be ‘overly intellectual’ and pandering to the
status quo world of scientific research and aca-
demia. On the other hand it is said to be too
inclusive of metaphysical dimensions that are
unproven and subjective. Taken together these
criticisms can be seen as the necessary tension
between the two pillars of the ‘bridge’ and
come with the territory. In hindsight we may
discover that the emergence of the integral
movement with both its integrating and evolu-
tionary potential marks a critical stage in the
development of consciousness on the planet
and the seed for an integrated planetary per-
sonality capable of merging with the planetary
soul.

The esoteric worldview is—by definition—
focused on the view from the second planetary
centre or Hierarchy that is precipitating into
human consciousness. The integral worldview
is focused upon that portion of the esoteric
worldview that is useful and can be applied
now by the human centre. In drawing from the
esoteric traditions, integral humanity will ex-
clude both those portions that are outdated and
no longer serve the current evolutionary im-
perative as well as those portions which are not
yet ready to be included and belong in the fu-
ture. The esoteric community can support the
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integral movement therefore both by serving as
an energetic reservoir of ideas and by continu-
ing to refine the core concepts of esotericism
so that they will be useful when needed. Let
us examine a couple of these.

Astrology

Astrology is an example of both the best
and worst of the esoteric offerings. Ironi-
cally as a third ray “science’ it is ultimately
resonant with the third centre, Humanity, but
requires a major evolutionary updating to be
useful. The Tibetan laid the framework for
this updating in his book Esoteric Astrology
but the renaissance lies ahead. To date the in-
tegral movement has rejected the inclusion of
astrology for a number of reasons. Among
them would be the many unreasonable and
unscientific claims and uses of astrology that
foster the very glamours and illusions that the
integral perspective is trying to get above. As-
trology however is as intimately intertwined
with the evolution of the human psyche as
sexuality is and while its exclusion from any
unifying philosophical model might be expedi-
ent in the short term it is just too “integral’ to
leave behind.

Here are some reasons for that assertion.

The twelvefold archetype: From the petals of
the causal and heart chakras to the twelve dis-
ciples to the twelve months of the year, the
twelvefold pattern is intrinsic to the soul as
well as to geometry. Any sphere tangentially
and symmetrically surrounded by spheres of
the same radius will always produce an array
of twelve balls around one ball.

In his recent work on integral spirituality Ken
Wilber talks about something he calls the
‘myth of the given’ * which is a critique of
metaphysical truth that is “accepted as pre-
sented” without an understanding that the re-
ceiving consciousness and its contextual envi-
ronment ‘shapes’ both what is received and
how it is interpreted. In other words - our con-
sciousness is an accessory to revelation. This
is a valid criticism but perhaps does not go far
enough into the realization that spiritual arche-
types or ‘idea essences’ have their own inher-
ent structure that exists independent of human
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consciousness. These transcendent archetypal
patterns are relatively timeless and will emerge
and reemerge regardless of the cultural condi-
tioning and the intellectual fashions. They are
part of the ontology of the soul itself and there-
fore intrinsically a part of what man creates —
including integral philosophy.

The twelvefold astrological pattern emerges
together with the emergence of time, space and
consciousness. Wherever there is a centre then
you have a sphere and the sphere has axes and
a circumference. Astrology is an ancient way
of relating the centre of

any sphere to its envi-
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If integral philosophy was emerging as wis-
dom from the human centre, the square (or
cross) is a perfect symbol for it. Wilber relates
the four to the three by lumping together the
‘outer’ quadrant as an ‘it” and calling the big
three “I,” “We’ and It’ or the beautiful, the
good and the true—art, morals, science—or
the three perspectives of God.° It is possible
that there is a deeper synthesis between the
three and the four which does not see them as
the same but combining to reveal something
that lies behind both. The twelvefold pattern
of astrology may provide a template for that
synthesis which

ronment whether that
environment is physical
or psychological.

The four quadrant
model” of the integral
movement would benefit
from the astrological
perspective because it
integrates the four with
the three or the personal-
ity with the soul. The
three ‘states’ of con-
sciousness—gross, sub-
tle and causal—are now
seen in integral theory as
being available at each
‘level’ of development.
The twelvefold division
provides a model that
includes them in each
guadrant of conscious-

A problem for the ‘integral
movement’ is that integral
consciousness only emerges at
relatively advanced levels of
human development. It has
not yet penetrated or ‘exter-
nalised’ on the lower levels.
The seventh ray will make it
possible for this integral con-
sciousness to operate on and
therefore contextualize the
lower levels of consciousness
even while consciousness cen-
tered upon those levels is not
itself ‘integrally aware.’

would allow, for ex-
ample, for the “I’ of
the personality, the
“1” of the soul and the
‘I” of the monad.
These are ‘one’ in the
realm of being how-
ever in time and
space their threefold
expression is an im-
portant and useful
distinction.

Another reason that
astrology is so impor-
tant to the soul is that
it is a mechanism for
sentient relationship.
Astronomy repre-
sents the accumula-
tion of facts about the
physical heavens that
have arisen from

ness. The three crosses
represent the three states
— spirit, soul and matter operating in each of
the quarters. On the cardinal cross for example
Avries represents the ‘I,” Libra the “We,” Cancer
the “inner’ and Capricorn the ‘outer.” Readers
can easily make the allocations for the other
Crosses.

The science of triangles is critical to the new
astrology and the Master DK also tells us that
the etheric body of the planet is changing from
squares to triangles®>—hence the “triangles of
goodwill” movement.
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mental observation
and deduction. Astrology represents the reser-
voir of ‘story’ or meaning derived from astral-
buddhic communion. As with human feelings
much of astrology is a ‘projection’ of the inner
reality of humanity at different stages of its
development on to the stars. But, because the
stars themselves are expression of the patterns
in the greater whole in which we form a part
they also reveal to the consciousness of Hu-
manity truths about itself. Astrology, in much
the same way as mythology, is a reservoir of
both our history and our future. History — be
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cause it perpetuates myths and superstitions
that belong in an earlier level of human devel-
opment. Our future, because it contains seeds
of future knowledge which are intuited long
before there are structures of thought to make
of them coherent scientific knowledge. Just
two historical examples of the latter would be
the knowledge of the Sirian system embedded
in the mythology of the Dogon tribe and the
knowledge of the galactic centre embedded in
Indian and South American mythology.

For astrology to be included in the emerging
integral philosophy it must shed some of its
astrality and develop as a mental science but
primarily as a vehicle for the intuition. Then it
will bring with it a rich vein of relationship and
revelation. The result will be a steady expan-
sion of human buddhic consciousness into the
Kosmos as well as an integration—by inclu-
sion—of levels of consciousness within the
human centre that are more astral and easily
relate to the astrological thoughtform.

Our physical cosmos is an outer expression or
representation of Kosmic consciousness and
humanity will benefit from engaging it with
both mind and soul. There is a significant gap
between ethnic centered consciousness and
world centric and there is an even greater gap
between world centric consciousness and uni-
versal consciousness. By relating human con-
sciousness with the archetype of consciousness
itself, Astrology will help to bridge that gap.

The Seven Rays and
the Seven Planes

s integral philosophy draws from the

many different models that divide con-
sciousness into different numbers of ‘levels’ or
stages I think it will find itself coalescing
around a sevenfold model. This is not because
of historical precedence—the seven days in the
week, colours of the rainbow, and so forth—
but rather because the historical precedence is
itself the result of an inner archetype. Much
like the twelvefold pattern of astrology, the
sevenfold pattern is not merely an arbitrary
division thought up by earlier thinkers but part
of the structure of space as it interacts with
consciousness. Some models penetrate more
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deeply and are more robust than others and this
tells us something about that “structure.’

Geometry is a bridge between consciousness
and matter and allows us to see how this struc-
ture expresses itself in the three worlds.

We start with a point—the one. We extend
this point in three dimensions—the three. We
are then able to move from that point in seven
directions—six take us outward from that point
into ‘space’ and the seventh takes us inward
into the origin of the point. Thus we have one
point, three axes and seven ‘directions’ (Figure
1).

Fioure 1

These seven directions define a sphere and the
spherical model itself overcomes many of the
difficulties that are inherent in two dimen-
sional linear models that occur both in integral
theory and theosophical theory alike.

Figure 2
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The four quadrant model is really a plane or
cross section of a sphere and the seven planes
are really seven spheres contained within the
first. From a consciousness perspective the so
called ‘higher’ levels contain the ‘lower’ and
thus form a holarchy (Figure 2).

If we divide the seven into three overlapping
spheres we have the nine fold division of mo-
nad, soul and personality. We can further ex-
press the seven as three spheres around a cen-
tral fourth as shown below. This can aid in
visualising how one level of consciousness
(yellow sphere) can, through its radiation or
emanation, provide a field that allows for the
sequential development of another level of
consciousness (red sphere). See Figure 3.

Figure 3

When we integrate these models (figure 4) we
get a comprehensive map for understanding
both the directions in which consciousness
evolves as well as the stages which it passes
through in that evolution. The four horizontal
directions correlate to the four quadrants in
integral theory. Wilber also uses the terms
eros and agape to refer to the movement of
consciousness in the vertical dimension. Eros
tends towards transcendence (up direction) and
agape tends towards inclusion (down direc-
tion). The seventh direction is the “fourth di-
mensional’ linking between the centres of each
sphere that occurs via the process of identifica-
tion.

Translation refers to development of a centre
of consciousness within a sphere or level. This
corresponds to individualization.
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Transformation refers to the progressive shift-
ing of levels by a centre of consciousness.
This corresponds to initiation.

Transfiguration would refer to the realization
that all the centres of consciousness are inher-
ently expressions of one life. This corresponds
to identification.

Another byproduct of this spherical model is
that it solves a paradox that seems inherent in
(even the most recent expression of) integral
theory. The states—qgross subtle and causal —
are often referred to as a vertical dimension—
gross corresponding to physical, subtle to soul
and causal to spiritual dimensions. But it is
also asserted that all states can be experienced
at the different “levels’ or stages of develop-
ment and this idea is expressed in the unsatis-
factory Coombs-Wilbur lattice.’

In a spherical model that includes the idea of
‘planes’ we can illustrate the idea more ele-
gantly (Figure 4).

The point “P” (figure 4) occurs within the low-
est level or “plane.” Its location in the sub-
stance of the plane however does not tell us
about the state of consciousness that is operat-
ing within the point only where it is operating.
The point P may be defined by three different
sets of Cartesian coordinates depending on
which of the three yellow centres it is primar-
ily related to. This relationship can be ex-
pressed as ‘orbiting.” If P is orbiting the low-
est centre it will be confined in its orbit to the
lowest plane. If it is orbiting the highest centre
however it may ‘pass through’ five planes.
Indeed it is possible for a single point in space
to have different levels of consciousness oper-
ating through it. The so called ‘raising’ of
consciousness and its ‘externalisation’ are
therefore seen as dual expressions of a single
process occurring in time and space.

We might define transfiguration of a sphere as
the process where the highest stage of con-
sciousness is able to fully express on the low-
est level. This process is facilitated by the
seventh direction or ‘ray.” A problem for the
‘integral movement’ is that integral conscious-
ness only emerges at relatively advanced levels
of human development. It has not yet pene-
trated or “‘externalised’ on the lower levels.
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The seventh ray will make it possible for this
integral consciousness to operate on and there-
fore contextualize the lower levels of con-
sciousness even while consciousness centered
upon those levels is not itself “integrally
aware.” So called ‘red consciousness’ with its
primal war-producing drives will then exist
within a “sea of turquoise’. In a chakra model
we would say the base centre has been ‘solar-
ised.’

The complexity of the model that is inherent in
the esoteric world view provides greater depth
and hence will be found to be more integrative
as the need for refinement of the basic integral
models increases. Once again it must be re-
membered however that the integral model is
emerging from the human centre. It is there-
fore meant to contain and embody the depth
and content that is most applicable to the exact
point in time and space in which it is emerg-
ing. Its job is to be maximally useful as an
integrating force within human consciousness
and to build bridges between the different tra-
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ditions and disciplines so that a centre for un-
derstanding, dialogue and direction emerges.
One of its main potencies is that it is evolu-
tionary and will adapt and continually refine
itself—expressing the divine nature of the third
aspect.

How Can We Know what
is Hidden From Us?

Another significant contribution that the
esoteric worldview can make to the
emerging integral movement is the recognition
that human consciousness is not the pinnacle
of consciousness in the universe—or even on
earth. Integral theory, by its very definition
locates itself on the leading edge of the evolu-
tionary wave of human consciousness and can
suffer the same hubris that all who locate
themselves at the ‘centre’ of any sphere are
prone to.

The so-called ‘spectrum of consciousness’ ap-
plies to “human’ consciousness but just as
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there are infrared and ultraviolet bands in the
spectrum so, esoteric theory would say, there
are super and subhuman expressions of con-
sciousness. The states, stages, levels and lines
of integral theory are all inherently and neces-
sarily human-centric.

For example we might look at ‘so-called’ uni-
versal consciousness in which the experience
is being one with the pure witness of the ‘uni-
verse’ where everything arises ‘within one’ or
the experience where subject and object com-
pletely dissolve and ‘Brahman and samsara’
are one with no identity left over to experience
it. The point is that these are human experi-
ences even if, in their higher reaches, all
awareness of a human “identity’ vanishes.
They are reported by humans who have either
returned from the experience or, in some cases
remained ‘fused’ with this higher level of con-
sciousness and become expressions of it within
the human kingdom.

By definition we can know nothing of what
identity or organization of consciousness might
actually occur or be inherent to these higher
levels themselves. An inadequate analogy
would be if the ‘identity” of a cell in one’s
body was suddenly lifted into ‘oneness’ with
the human personality operating through the
body. Initially the experience would be disori-
enting. All experience of “cell ness’ and “or-
gan ness’ would dissolve in this all pervasive
perception of the body as a whole contained
within *witness consciousness.” With time the
cell identity might be able to maintain some
degree of dual identity as both the cell and this
transcendent awareness.

Whole realms would still lie far beyond the
capacity of the cell to experience them (in con-
sciousness) however even though it felt that it
had found an absolute. Our concepts of “infin-
ity’ are just that—concepts—and therefore
contained within mental matter, even if we
continually refine and expand them. Our ‘ex-
perience’ of ‘infinity” is limited by our capac-
ity to experience.

Another way of glimpsing this human bias
(which is also prevalent in esoteric circles) is
to consider our view of what we might call a

Copyright © The Esoteric Quarterly, 2007.

Summer 2007

‘spiritual master’. Inevitably this view — at
least initially—is human centric. We tend to
visualize an actual individual human who is or
was incarnate and has some form—either
physical or subjective. We may consider them
an ‘embodiment of a principle’ such as love or
brotherhood for example but we tend to imag-
ine this principle centralized in them rather
than them centralized (or dissolved into) the
principle. One is a bucket full of ocean water.
The other forms part of the ocean itself.

Fusion of the Esoteric and
Integral Worldviews

We might liken this process to the fusion
of soul and personality or the second
and third aspects. In astrological terminology
we could talk about the reconciliation of the
fixed and mutable crosses from the perspective
of the cardinal cross.

Often those who work in the esoteric traditions
are wary of the third aspect because it can be
used to dilute or distort central ‘revealed’
truths which they see themselves as the custo-
dians of for humanity. They tend to use terms
like ‘absolute’ and ‘eternal” when referring to
the source of revelation (as well as some-
times—unfortunately—to the form of the reve-
lation). They resist what is termed the ‘popu-
larisation” movements particularly when this
also involves (as it often does) a commerciali-
zation of the teachings.

On the other hand those who are more identi-
fied with the ‘integral wave’ are wary of the
esoteric traditions precisely because of their
fixed and sometimes ‘fundamentalist” adher-
ence to what they see as a ‘myth of the given’.
As representatives of the mutable cross there is
a fondness for words like ‘organic’ and ‘evolv-
ing’ to express the dynamic nature of human
consciousness.

The criticism of the second aspect by the third
is that they are taking a quality of the timeless
world and applying it to something temporal—
that is, the particular doctrine and dogma of
their tradition. The criticism of the third aspect
by the second is that they are taking something
inherently temporal and illusory—that is, the
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wave of evolutionary awakening of human
consciousness and elevating it to something
primary and central.

The gift of the emerging integral movement to
‘esotericism’ is that it wields a discriminating
sword which enables the esoteric world to dis-
cern the difference between what we might call
pre-integral esotericism and post-integral eso-
tericism. In the former there is a tendency to
overemphasise the particular “form’ in which
the esoteric tradition is presented and a lack of
its integration into human consciousness as a
whole.

The gift of esotericism to the integral move-
ment is the realization that there are archetypal
patterns within the structure of kosmic con-
sciousness that are ‘trans-human’ and that
while the integral movement may be a most
significant development in human conscious-
ness, it is a doorway into a deeper revelation.

An esoteric perspective of the integral move-
ment is that it is indicative of an emerging in-
tegrated personality within humanity as a
whole. This integration is happening through
the power of the mind, illuminated by the
planetary soul, to penetrate illusion and bring
the various sub personalities (represented by
the political, philosophical, religious, gender,
racial and economic perspectives and levels)
into one cohesive theoretical whole. The cul-
mination of this will no doubt eventually ex-
press itself as some form of global governance
based on the integral principles and perspec-
tives. In the individual process of psychospiri-
tual development, the integration of the per-
sonality immediately precedes the full emer-
gence of the soul and the fusion of these ‘du-
alities” into the unity that they essentially are.
The emphasis will then shift to the heart as the
seat of the life principle and the planetary mo-
nad will increasingly be revealed.

We might then expect, as Humanity increas-
ingly finds itself to be a cohesive integrated
centre, a dawning realisation within that centre
of that which was previously ‘esoteric’ or oc-
culted—its real purpose.
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